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Dear Reader,

The death of John Paul Il and the election of
the German Cardinal Joseph Ratzinger as his
successor made the world hold its breath for
some time. Once more the Catholic Church
was in the limelight of public interest - and

for once in an entirely positive way. Many
Catholics - often in disagreement regarding
their views - rediscovered something like
solidarity, sense of communion - in short
Communio in the faith.

All her life Mother Marie Therese strove for

nothing but this religious communion in

loyalty towards the Church and the Pope. She

knew that only the unity in love and in the

Eucharist — unity in the faith of the Church —

could clear the way into the future. She felt

that the Second Vatican Council with its

decisions, imbued with the spirit of God, wereaallitazing revelation of the future
path of the Church. It had such a lasting influeoicder that she brought into being
the order Communio in Christo for the implementatod the Council resolutions.
For this aim she needed the encouragement andrigég®m above”.

Repeatedly Mother Marie Therese informed John Raidlher plans and received
the blessing of the Holy Father. Several timesvatote to him personally.

The new Pope, Benedict XVI, knows the religiousiider. As Prefect Apostolic of
the Congregation of the Doctrine of the Church gb<gardinal Ratzinger got to
know - and approved - her passionate commitmergsioring the Eucharist and the
sacramental priesthood to their original value iamglortance. In response to our
congratulation on the election of the new Pope, Ramswered immediately,
adding the Apostolic Blessing.

In so far, and trusting in the help of God, we tibalt we can continue to hope for
the benevolence of the Church superiors towardsmaamo in Christo and its
mission.

Karl-Heinz Haus Helmut Weber
Superior General President



LIVING THE LAST PHASE OF ONE'’S LIFE AS FULLY AS PGSBLE

Interview
held on the occasion of the Open Day in Hospice 8&eMaris

In order to acquaint the public with hospice work@pen Day, April 10, 2005, the
directress of the charitable organization CommumiGhristo e.V., Ulrike Mller, and the
assistant directress of the hospice, Ulla Reutés&l, put together in form of an interview
the most frequent questions to be heard regarcegibe work.

1% question: What is the difference between a hospice and aaamrsing home?

Answer: The persons who are admitted to our hosgieen the final stage of their
lives. Though the actual nursing care is very irtqntt, the comprehensive attendance
with due regard to palliative principles — incluglipain therapy and symptom control — has
first priority. We are intent on preserving the piae guest's quality of life as long as
possible.

2" question: The costs of a hospice bed — how are they covered?

Answer: They are covered by the health insuran@eaordance with the social code
of law (Sozialgesetzbuch SCB), contrary to nursiomes for the aged, the costs of which
are met by the nursing insurance as well as byehnigantributions on the part of the
patient himself - or herself (or the so-called #iaosts") — the costs of accommodation
and food. Compared therewith the hospice guesesial contribution is very low.
Furthermore, 10% of the costs are to be met bydtiay responsible for the hospice.

3 question: How does the body responsible for the hospice netmgover the 10% of
the costs?

Answer: There exists a Society of Sponsors "Hospice Sk#es”, which now has
213 members. The minimum fee per year is EURO [BG, gdditional donations. So far
the society of sponsors has been able to supp@piem Stella Maris with a total sum of
EURO 53,212. Another vital pillar of the 10-percénaincial contribution is the work of
honorary assistants.

4™ question: What does honorary work in the hospice mean andmany honorary
assistants do you have?

Answer: We have a stock of regular honorary workers ofal8Q. Primarily,
"honorary work" in the hospice means in our cas¢ tthese co-workers offer a time
contingent of hours in which they keep themseltgbexdisposal of our hospice guests to
the best of their respective possibilities and cdjes. The field of activities varies from
domestic chores such as the preparation of meadgying the patient loving care,
attention and counselling during his or her moftadilt days and hours.

5" question: Do the honorary assistants in the hospice get pegial training in order to
enable them to do such difficult and demanding Wwork

Answer: Yes, they have an opportunity to attend spé@ining programmes. These
courses are offered for instance by the Caritasdhes in Euskirchen and Schleiden.

6™ question: How do the regular employees of the hospice dethl thie permanent
confrontation with dying and death?

Answer: The permanently employed staff memberseitiave already completed a
supplementary training course on the in palliatigee or are just attending such a course.
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In order to counteract the heavy mental and emalisiness, an internal supplementary
training on the subject of "Trauerbegleitung”, #oeompanying and offering moral
support to the surviving dependants - was offeastlyear. This year, so-called
"supervisions" to be held at regular intervals,arder consideration. (These
"supervisions" are staff meetings offering an opyaity to exchange experiences, discuss
problems or points of criticism etc., in the presenf a qualified, counselling
psychologist.) In addition, continual team discassiare held to afford the staff members
an opportunity for an intensive exchange of expege

7™ question: How do you deal with the knowledge that the cara hbspice guest will
invariably end with death within a short time?

Answer: In the awareness that death is part of our livesc@mprehend the final
period of life as a time that ought to be liveddly as possible. For instance, by
providing the comprehensive care, we offer the loesguest and his or her relatives the
opportunity to spend some time together and do gongethat seems worthwhile doing.
Besides, dying is as individual and variable asaveeourselves, a fact that encourages us
to live our own individual lives and to stand byr @wn feelings and our work.

8" question: All that sounds very positive, then why do manymedear having to live
the last weeks of their lives in a hospice?

Answer: Unfortunately, many people are still afraid of lgeaddmitted to a hospice
because they feel it is a form of expulsion, a wealget rid of them". That is certainly not
So because the services we give cannot be proindéé family or the situation may
become so wearing and nerve-wracking that familycstires could break down. There is
also the fear that in the hospice intimate famitastoms can no longer be kept up
respectively have to be hidden. This is not so@sonsider the private life of a hospice
guest and his family very important.

9™ question: Now the last question: Are you a multicultural inge, and if so, how do
you deal with other cultures?

Answer: The answer is yes, we are multicultural. The babponsible of the hospice
is the Order Communio in Christo, founded by Mothtarie Therese, which sees all men
as a community in the belief in God and therefaesdnot exclude other cultures. On the
contrary, in our hospice other cultures and retigialways find an opportunity for their
own rituals. On the other hand, if desired, thegis and sisters of Communio in Christo
ensure the pastoral care of the hospice guests.

The team of the
voluntary helpers
in the hospice.

In front, right,

the home manager
Ulrike Mller.



THE JOY WE GIVE WILL RETURN TO OUR HEARTS

Letter to the Sick by Mother Marie Therese (April 15, 1980)

My dear Friends!

The heart has always been the sign of love. Wienallv those hearts carved into the bark
of trees by lovers. Every month | end my letteyda with the words: “Herzliche Grif3e!”
- greetings from the bottom of my heart.

I might say this: Someone who gives will be lovBdmeone who refuses to give, will be
alone. Someone who gives himself to others, wheghis heart to others, who is
available to others, becomes valuable and is vikeitl|

We, being ill and suffering, can give so much ltw®thers, just because we are deprived
of so many things. We must not allow ourselvesaadstured by the thought that we are
alone and deserted. Instead we should ask oursehether we are a giver, someone who
gives himself to others, who is open to all thogeand small worries of the others,
someone who shares, who is generous. Only he wies gis heart to others, will reach
the other’s heart. If we want to lead a happy life,must help making others happy, for
the joy we give will return to our own hearts. Bhould always remember that and act
accordingly. There would be by far less unhappiressa lot of tears would not be shed if
we radiated and shared more love and joy.

Especially as someone who is sick and sufferingnees to become unselfish. We must
not always talk about ourselves but about the @v@od in our everyday lives. Actually
through our illness we have such strong ties to @itllbut always being aware of it. We
need to find strength in prayer in order to deahwil our problems. Praying does not
mean holding a monologue, complaining to God aboutwvorries, but it means opening
up to God and enduring and accepting what is mearis.

We must always be open to our fellowman. We shajpdople who hold themselves back,
who open themselves, who listen wherever we canshé never seek our own happiness
first but first of all think of those who - like usare in difficulties: not wanting to be happy
but wanting to make happy. We shall be people valdiate astonishing strength and joy,
who give their love in order to make others happy.

It is not easy, certainly not considering our owngumstances of life. But is it not
encouraging to hear this from a person who shareslgt and finds it just as difficult as
you do to make others happy because one’s owrtisitudoes not always seem to be any
cause for joy?

Let it become a reality of our life that God lowesand gives us joy - even in our
predicament. He has a heart for us, and thereferevant to strive to have a heart for our
fellowmen.

Warm greetings
Mother Marie Therese



IN THE SEMINARY AT PELPLIN A GROUP OF FRIENDS OF
COMMUNIO IN CHRISTO IS FORMING

The Superior General, Karl-Heinz Haus, is enthusiatc about the idea

From the seminary of the diocese Pelplin (Poland) igysztof Kranicki wrote to
Communio in Christo in Mechernich:

"We are clerics in our second half year in the samyi in Pelplin. We have heard of the
community Communio in Christo from some studensnfiSkarszewy, where Alicja
Malinowska recommended cooperating with the Commuie have read the Rule of
Communio in Christo, written by Mother Marie Theze®Ve are deeply impressed with
her personality, her extraordinary charism, as alihe truth of her words. Repeatedly,
we have used her texts in our prayer, in meditadinch contemplation. We are certain that
the Rule is a great help for us in our trainingpassts. Therefore, we would like to suggest
a kind of cooperation. We intend to found a grotifriends of Communio in Christo in

our seminary, hoping that the membership in thasigrwill eventually bear fruit for
Communio in Christo. The group will also includersostudents who can speak German.
Our Bishop, Bernard Szlaga, made it possible fdivasclerics to attend a German course
for advanced students. After completion of thisrseithe most important advantage will
be that we will be able to act as guides for Gers@eaking tourists visiting the cathedral.
Here in the seminary, every Saturday we have aortypity to attend pastoral practica.

A group of Communio members visiting the Lourdestgrin Valkenburg (home town of Mother
Marie Therese). In the foreground the three psasients, from the left: Sebastian, Krzysztof and
Marcin.

For instance we visit a children's home in Tczeweraand prison and a hospital for
mental patients in Satogard Gdansk. During the weekften visit sick and lonely people
in the nursing home for the aged in Pelplin. Thasks as well as prayers after the
example of Mother Marie Therese and the charitedalks of the order shall be the basis
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of our service as clerics. In the foundation ofdgheup of friends we see a commission for
the Communio works which are spreading among thestsrof our diocese.

We would like to ask you for your opinion on oue& Please let us know what tasks we
are to accept. We hope that you will take a pasiew of our proposition and that you
will be able to help us out with some books andted matter containing additional
information. We merely have a copy of the Rule armbuple of information bulletins from
last year.

We wish the whole community Communio in Christo Gdalessing.

Krzysztof Kranicki
for the brother clerics"

The Superior General Karl-Heinz Haus answered KatpjKranicki's letter immediately
as follows:

"Dear Krzysztof,

| was very pleased to get your letter written atsthe name of the four other clerics.
Many thanks! We have known the seminary in Peligirmany years. There was already a
group in 1987, which was interested in Communi€lmisto and was in contact with
Mother Marie Therese, among them Fr. Piotr Malinkiywwho is now parish priest in
Brzezno Laborskie, and Fr. Romuald SzcodrowskiisHew person responsible for the
training of lay missionaries, working by order b&tPolish Bishops' Conference. Both of
them come from Skarszewy and are members of Contmi@hristo. We have also had
an opportunity to visit your seminary and the watdechurch. (The next group of visitors
from Communio in Christo will certainly be guideg bne of you!) Now, with a new and
lively contact being established with you, this geary has again become a bit closer to
us. | am enthusiastic about your idea to estahlisincle of friends of the Communio. We
will be pleased to cooperate with you and to acamgp/ou. You certainly know from
your studies that the doctrine of the Church as @amo was one of the most important
concerns of the Second Vatican Council and thatHmly Father John Paul 1l considered
it as the most important task for the new millemmito make the Church a house and
school of Communio.

Moreover, God himself has given the Church the nafi€ommunio in Christo” through
the extraordinary charism and through Mother Maherese' foundation. This was the
mission of Christ and also the mission of the Chute join the people with God and with
one another. With Mother Marie Therese God showheisvay to the actualisation of the
mission of Christ.

But this you have already come to realize, havisgavered and learned to appreciate the
Rule of Communio in Christo as the Imitation ofuleput into practice in every-day life
and as your own way. Mother Marie Therese sawrthtation of Christ in the practically-
lived love, in charity, in the oneness of love aidzand love of neighbour. Love is the law.

That is why the new book - which is to appear #utumn - will bear the title: “The lived
Council - Mother Marie Therese and the Second atiCouncil”. This book will contain
Mother Marie Therese’ most important chapters dgalith the Second Vatican Council.
It will also contain contributions of Cardinal Lelnm, Mainz, Archbishop Alois



Kothgasser, Salzburg, Suffragan Bishop Helmut Hr&tienna, Bishop Viktor
Dammertz, Augsburg, Prof. Dr. Hermann-Josef Potandyliinster, und Dr. Ulrich
Harbecke, Erftstadt.

The main concern of the foundation of the order ldiother Marie Therese’ charism is: “I
strive for the unity within the Church through thetualisation of the Council’s
resolutions.”

You have raised the question of what your taskslavbe. You have already understood
what the most essential content of Communio in&hiis, as you have opened yourselves
to the workings of God in a chosen person, havirgngo practice love and charity among
one another and towards sick and lonely fellownffere try to live our lives in

accordance with the Rule, we actually do quiteta lo

We will be pleased to send you several copiesefRule of Communio in Christo” and
some of our information bulletins, as well as otieitings on the spirituality of
Communio in Christo, which will help us to delveeevdeeper into the life of Christ and
his Gospel.

Convey my best regards and of the whole Commun{@hinisto to everybody. We will be
united with you every day in prayer and especialihe Holy Eucharist, which is building
up Communio in Christo. For your studies and yoaywo the priesthood we wish you the
love of the Holy Spirit.

Sincerely yours,
Karl-Heinz Haus, Superior General”

THE ISSUE OF “JESUS’ VERY OWN DEATH"

Mother Marie Therese helps us to see Good Friday ia new light

The proximity of Mother Marie Therese to the Crokfigates Communio in Christo -
especially in this pre-Easter time - to open owesein a special way to the suffering and
death of Christ and at the same time to rememiagile founder's whole life as a person
was marked by illness and sorrow and offered hir @ad physical handicaps as a
sacrifice for the sanctification of the priests @ne Church. Consequently, Good Friday, in
particular, has a special meaning to Communio insBhand is observed as “a day of
contemplation, recognition and profession”. The wathe Cross as a symbolic act of
accompanying Christ on the way to Golgotha beldogSsood Friday. In his introductory
speech to the pilgrimage to Alendorf near Blankémhguperior General Haus said:

“On this day, the Cross of Christ is to the fotavants to give us its message. It wants to
extricate us from our fear of punishment. It wantbe the door between light and
darkness. It wants to be the hope, the certainbuohearts - so much so that we shall love



it not only on this day but every day and day aigthta An innocent man - God himself
incarnate - bled to death on this wooden cross.

It is strange, indeed: These days we witness & éighinst the Cross, as if Satan himself
wants to tear the Cross, the instrument of ourmgadien as well as the total revelation of
the love of God for every human being, out of oearts so that we may despair. These
days the Cross is no longer understood. We predstelE, the Hallelujah, the Ascension.

There is a charismatic movement throughout thedhibiht attracts and mobilizes many
millions of Christians. At this point in the Catio{Church you can hear of 80 to 100
million adherents and in the ecumene as a wholespeak of up to 800 million followers.
If you take a good look at this charismatic movetraard consider its theological basis,
you will realize that it feels tempted to evade @ress, respectively to exclude it. From
the theological point of view it feels tempted tgin with the Ascension, with the
Hallelujah. In doing so, it forgets the logic of gavhich leads to the resurrection, always
and solely through the Cross. It is a restricthveological modification with far-reaching
consequences for theology and spiritual life, beeain the tradition and in the doctrine of
mysticism it has always been the case that neiitieclife nor the raising from the dead, but
Christ’'s death on the Cross — which links the twpegts - is the decisive starting point for
a christologically founded and triunely unfoldirajkt about God. We can notice with many
theologians of our day that they modify in its imamce the very core and meaning of the
crucifixion and of the redemption. And are we nctually all tempted to dismiss the Cross
from our minds? Apparently, all the world demartust the Cross be removed from its
centre position. We personally try to avoid it las terrible suffering involved acts as a
deterrent. Many theologians, but also many Chnstask themselves why God
surrounded his revelation “with so much poor tagtet he exposed his only and beloved
Son to a terrible form of execution. They say: uyrde Cross cannot possibly be a
revelation of love, being such a cruel manifesngfstice.

This question was also raised by such a renowneedetine as Anselm Grin, whose
books have meanwhile reached an edition of fosi¢anillion. From the very beginning
of his studies, he has been dealing with the megaoifithe death on the Cross, with the
meaning of the Redemption, and even his doctoeslisideals with this subject:
“Redemption”. (Kreuz-Verlag, Stuttgart, 2004) Helne,expounds his conviction, writing:
‘When | studied in Rome from 1967 to 1971 the issiBedemption occupied my mind.
What does it mean: to be redeemed, delivered? Rioah actually shall | be delivered?
How has Jesus redeemed us? What is the role Gfrbss in this? | already wrote my
licentiate paper under the title 'Redemption thiotige Cross according to Paul Tillich'.
And in my doctoral thesis | continued the themesdBmption through the Cross - Karl
Rahner’s contribution to a present-day view ofrédemption’. Since then, so Anselm
Grin, | have been struggling for an answer to my deepest questions. And | feel that |
will never fully understand the mystery of the neqieion. In every phase of my life, in
every existential situation new questions arise@and influence the answers as well.

Already in the introduction to the book ‘Erlésur{gedemption) Anselm Griin expounds
his thesis regarding Jesus’ redemptive deed o@tbss. He says that during lectures he is
often confronted with ideas of redemption that haswvrites - grieve him. There is the
notion of a bloodthirsty God, who needs the deétiSon in order to be able to forgive.
In many a mind, so Anselm Grin, the idea is goound that God let his Son die in order
to forgive us our sins. But what kind of God issttso Anselm Griin, who needs his Son’s
death in order to be able to forgive us? Is God radteady in the Old Testament - the

10



merciful and forgiving one, who forgives becausesh@od, and not because his Son dies
for us?

Many people refuse to accept this cruel God imagéinselm Grin, and with this image
of God they at once reject the idea of redemption To them there is something
aggressive and pessimistic about the Christiaronatf redemption. And they put forward
the argument, that they do not feel in need ofmgaton and that they cannot discern any
qualitative change of history since Jesus’ death.

The sense of the death on the Cross

In the following Anselm Griin confronts the worldtkvhis conviction, which is - as he
says - the result of decades of struggle for theesef the death on the Cross, - an
outrageous thesis that purports that God did ned iés Son’s death in order to forgive
because he forgives unconditionally. Thus - ardi$ me to the quick having to say so -
Anselm Grin disclaims the very core of the Christath. What we can read in the New
Testament, for instance that Christ with his ble@shed off our sins, or that Christ died
for our sins - as a ransom for the many - thosgaam®ording to Anselm Grin, pictures,
metaphors of redemption we cannot take literalljai\tlo those pictures really mean?
Must blood be shed, does redemption have to bd?xrue

| began to understand Mother Marie Therese’ missidnich she told me about in 1975 or
1976 and which - due to her own experiences - beaarar more clearly defined in the
course of time. | understood its significance fae Church, for the world and for all of us.
But it was only in those last years after Motheria herese’ death that | came to fully
realize that it was her mission to point out - wilr whole existence - the decisive
significance of Jesus’ redemptive deed on the Crsthat point | understood why the
Cross - with all its painful physical and mentatfeting had implanted itself in the life of
Mother Marie Therese from childhood on. This becgaicularly apparent in her last
years of life.

She followed Christ into the very depth of degradabn

| have often wondered: Why did Mother Marie Therleaee to die such a painful and
agonizing death, knowing that she had completalgd@ After her death | got the answer:
It was her special election to follow Christ intig deepest degradation on the Cross in
order to call the world’s attention - with her wadife, her suffering, her agony - to the
passion of Jesus on the Cross, to his way of tbesdo Golgotha, so that we may never
forget what the price of our redemption through@mess had actually been. What
happened in her life was a repetition of Jesussipasn a person called upon by God. Her
life from her birth to her death was a never enduay of the Cross and one long ordeal,
no modern passion play but bitter reality.

Bishop Hemmerle was the right hand of the foundeh® Fokolare movement, Chiara
Lubich. He was the co-founder of the Fokolare moseinshe said after his death. That
was true for her own foundation, too, Mother Marfeerese said. In a conversation with
Bishop Hemmerle she once more explained her misgubren she Bishop told her that
Chiara Lubich carried a mystery in her heart —Ghess — which she never relinquished -
Mother Marie Therese interrupted him, saying: Angmission is to bear witness to the
Cross in public. — Two different foundations; ahtts exactly what Mother Marie
Therese did right at the beginning of her publlatiens activity. She wrote her first book
in 1976 and gave it the meaningful title: 'My wayGolgotha'.
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Mother Marie Therese, too, did indeed strugglénatl life for the mystery of redemption.
This began already at the age of five.

So she wrote in one of her last reflections on Geaday, April 2, 1993 the

following passage, as published in her last bagkkbitte Dich, o heilige Kirche' (p. 192):
'My reflection today is a deep view into the mystdrredemption. It made way for such
joy that I always want to have this Cross withiagk. Through divine grace, | have been
accompanied by it since my fifth year of life. Ashdd | often spoke about it with my
parents, and whenever my grandfather and | toolakk together, he used to lead me to
crucifixes by the wayside, where | always asked#me question: Why did Jesus have to
die?

Although none of his answers satisfied me andextyesuch occasion | began to cry,
seemingly without any reason, this Cross was totmecthe security of my life. It is not
surprising that we first notice the condemned ome feel shocked. It is not surprising that
God's love is doubted if the cause remains unkntdvisinormal to raise the reproachful
question: Are we to blame for Adam and Eve's sin?'

For more than 50 years, Mother Marie Therese,lihalsuffering and pain and long
illnesses kept asking this question: Why did Jéswe to die? And why in this terrible

way — as a criminal, condemned to death, thougbcent, exposed to so much suffering
and pain, to such cruel treatment, to such degmddieing derided and taunted by almost
all of those who stood near the Cross.: 'If youtaeeSon of God, help yourself and help
us.'

More and more clearly, the historical events ofPlassion and the life of Mother Marie
Therese grew together.

In the beginningso Mother Marie Theresksaw the Cross from an entirely human point
of view. Now | see it as redemption, as a totaklavon of love and as a hope and answer
to the question about the sense of my sufferirtgs CFoss is my only security. her
mysticalascent to God, this deep experience of the Crassaringly blended in with this
love, in the manner described by John in his Gospel

The total revelation of the love of God

For Mother Marie Therese the Cross became thermialation of the love of God for
every human being. She explained this with thresdaiacause, consequence, intention —
- the cause for the Cross is sin;

- the consequence are the sufferings

- and the intention is love.

At the end of her life, at the height of her myatidevelopment, which she reached in
1989 after her mystical wedding in the act of foatnmh of the Order Communio in

Christo on December 8, 1984, her experience o€tloss grew together with the certainty
of the salvation, achieved by Christ for all in hiter death on the Cross, confirmed by his
resurrection. In Mother Marie Therese' convictibe €ross had turned into a glorified
cross. In her life, it had become inseparable ftoenresurrection, with Jesus' victory over
sin, death and Devil. | remember how deeply movedwsre when Mother Marie Therese
expressed her conviction that in Jesus' deathetbss all men were redeemed. At that
point, at the moment of her mystical ascent andlifgpback upon her life, she arrived at a
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conclusion totally different from that of Anselmi@x. This was due to the fact that Mother
Marie Therese' discernment was absolutely confoitfm tlve credo of the Church, which
has never stopped to maintain that Christ had fdiedur sins and that his death was no
beautiful picture or symbol but rather an expiatdeath, suffered by Christ for our sins.
He really took my, our, guilt upon himself, carrgiit upon his shoulders in the wood of
his cross. He atoned for the sins of the world.tThavhy | can live in the hope that sin
with its mortal consequences has no more power roeer

That is the fundamental message and the centralingeaf Good Friday: Jesus has taken
our sins upon himself in order to redeem them foomithe Cross as an innocent lamb. In
this message, the emphasis is on the words 'forhis is the irrefutable reality. We can
hear it in the rosary:

He shed his blood for us.

He was cruelly scourged.

He was crowned with thorns.

He carried the heavy cross upon his shoulders.
He was crucified for us.

Such is God: all love and understanding for eveeydinere is no greater love than the
love of someone who sacrifices his life for hiffrils. Was it not necessary that the Christ
should suffer these things and enter into his @idhk 24:26) Through many tribulations
we must enter the kingdom of Gddécts 14:22 All great saints and mystics knew this
way to Golgotha and followed it with great heroigiy.incomprehensible love of the
Father: In order to redeem the servant, you saedfiyour Son. He paid the highest price,
his only Son's life. He did not spare his only ®aih sacrificed him for all of us.

From the New Testament

This view of our redemption comes direct from th@NTestament. Christ, so we can read,
has come in order to give his life as a ransonmfany, (Mt 20:28) In him we have
redemption through his blood, the forgiveness aftmspasses (Eph 1:7; Col 1:20; 1 Tim
2b).Christ Jesus, whom God put forward as an @gpidRm 3:25). ...having cancelled

the bond which stood against us (Col 2:14) In trstaements we once again find the
oldest testimony St. Paul left us: 'l have handadrdto you what | have received. Christ
died for our sins in accordance with the Scripttite was buried and raised from the dead
and appeared before Kephas then before the twelve.'

These words were written round about the year 5&ft&f Christ. The essence of the text,
however, is an even older profession that St. Pad he says — received from other
people. It might have been right after his conwersB5 after Christ. Therefore this must
be a very old oral or written tradition.

The essence of this text is a reality one cannotieoenough: He died for our sins but
even more than that: Of his own free will he hirhbelre our sins in his body on the tree (1
Pet 2:24).

For our sake God made him to be sin (2 Cor 5:2 yedeemed us from the curse of the
law, having become a curse for us (Gal 3:13).

What this must have meant for Christ in the comcseinse, we are told by Isaiah in the lot
of the Servant of God. He bore our illnesses amdechour sorrows and pain. He was
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bruised for our iniquities and crushed for our siHe was punished for our salvation. (Is
53:4ff)

The salvation comes from the Cross

When | compare Mother Marie Therese’ statemenkeimwritings, her numerous
conversations and letters with these statements tine Scripture, contrary to Anselm
Grln, | notice a total identity. To Anselm Gringbestatements in the Holy Scripture are
pictures of the redemption. In those pictures tieere room for an expiatory death as
borne witness to in the Scripture, and the intagpi@n of Jesus' death on the Cross as a
deed of salvation is also rejected. It is a congpheystery to me how you can develop a
spirituality proceeding from that point and denythg very core of the Christian faith.
Therefore Mother Marie Therese is quite right igisg: 'A lot of things have gone wrong
in the Church because the Cross is no longer iisaantre. The salvation the Church
passes on to us, comes from the Cross.' With $tagements Mother Marie Therese
proves herself to be well in the tradition of thleu@h from which she — contrary to
Anselm Griin — does not deviate in even a singleeiss

But one thing is still missing in this interpretatiof the course of events about the Cross:
our thanksgiving. What the sufferings of Christ aeking in is our thanks. This ought to
be our first daily prayer, looking at the Crosthdnk you, Good Lord, for everything you
have done for me. What an infinite love you areeewg to us in your Cross! | can but
repay it with the love for my neighbour.

| have to admit that this outlook of Mother Maribérese led me anew towards the Cross
as my only security. If there is any security airathis world, it is the Cross, the love of
God and his mercy for every human being. With ihisiind, we can pray with Mother
Marie Therese her prayer of Good Friday 1993:

O holy Cross, | trust in you, you are my hopeyvelgou. You are my strength in my
suffering, my confidence in my fear, my hope fermgty. | love you in the name of all
those who have recognized you and professed yove lyou for all those who do not yet
know you, who betrayed you or withdrew from ydaveé you in the name of all those who
still think themselves superior to others. Theyrarssing the beneficial freedom, achieved
by you, deserved by you. | praise you, o holy Ctoss

POPE JOHN XXIlIIl AND MOTHER MARIE THERESE DISCERNED
LOVE AS THE ESSENCE OF THE SECOND VATICAN COUNCIL

by Hermann Multhaupt
Love is the basic law of Christian life

Not least the beatification of Pope John XXIII kg Buccessor in the office John Paul Il
on September 3, 2000 was an opportunity to once et special attention to the Second
Vatican Council, the Council that begun with sucipéful signs as the "Aggiornamento”
and whose resolutions proved to be realized onliytteartedly in the following years.
Furthermore, our mentioning Mother Marie Thereke,founder of the Order Communio
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in Christo, in context with the Council, which
closed 40 years ago, is not a sign of
presumptuousness or megalomania. For
Mother Marie Therese saw all her initiatives,
her foundations, her writings in connection
with the Second Vaticanum, whose
actualization she strove for to the best of her
ability and with all her might. Indeed, one
can very well say: The spiritual orientation of
Communio in Christo is a compelling
consequence of the Second Vatican Council.
" strive for unity within the Church through
the actualization of the Council's resolution”
is a trailblazing statement of the religious
founder, who never allowed herself to be
dissuaded from her high aim. Mother Marie
Therese' reaction is the answer to the
"Reform Movement" within the Church,
initiated by Pope John XXIII, who said in his
opening address to the Council: "Today,
however, the Bride of Christ prefers to make
use of the remedy of mercy rather than brandistiiegveapon of stringent severity.
In view of the world's present needs she feelsg¢kpbunding the power of her teachings
more fully and convincingly was a means more appatg and up-to-date - than
judgement and condemnation.” Having mentioned Bope XXIII as initiator and John
Paul Il as a determined advocate of the Secona@dafatCouncil, we must not forget to
mention the Popes Paul VI and John Paul I. Thetsefithe prophetic Paul VI have not
been fully recognized yet, much less appreciatedeRohn Paul I, too — who was in the
office for not more than four weeks — recognizesl dltualization of the Council's
resolutions as imperative for his pontificate. is fadio address to the people of the world
of August 27, 1978 he said with regard to Paul™@ur programme is to continue his on
the way more or less already indicated by the nobteded John XXIII: - We want to
continue the legacy of the Second Vatican Counbose wise guidelines need to be fully
implemented; thereby we need to take care thatlameant but possibly rash impulse
might not distort contents and meaning, whereafhemther hand obstructive and hesitant
forces may bring the wonderful impulse to an insgirenewal to a standstill..."

Solely the will of God

In his speech of September 3, 2000, the SuperioefaéKarl-Heinz Haus said, "The
reason why this day is particularly important tanusmbers of Communio in Christo is the
fact that Mother Marie Therese on September 1, 1@#vher first foundation already laid
the foundation for the Order Communio in Christdke_Pope John, Mother Marie
Therese, too, explicitly and solely relied on th# @f God, both of them having put their
lives at His disposal.”

Time and again and at all important stages of Moltharie Therese' life, her election by
God and the permanent intensive dialogue with Bsnyell as her extraordinary charism
were confirmed: The Council's resolutions are tagidof all her activities. All of her
statements, her statutes and rules are based s rimsolutions.
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When delving into the numerous writings of Mothearié Therese, you will realize that
her interest was not in a theoretical and theoligiterpretation of the Council but in the
practical implementation in every-day life. All himoughts, decisions, enterprises were of
a special, exalted character, and determined kg loave, charity, was predominant. The
trustworthiness and warmth she radiated when ngeegople of different origins, races,
nations and denominations were often confirmeddnpfe who knew her. The two
supporting pillars of her life and her work, confgation and action, were based on love.
From her point of view, love also provided the $iol for many a crisis within the

Church. The divine message of salvation, she fa®lsin, shows a dynamic effect. But in
Mother Marie Therese' eyes in the jungle of lawagaaphs, the faith has come to a
standstill. In discussions and conferences peoqd éhemselves trying to find a way out
in order to present an imminent catastrophe. "Aslgoaly dares to believe that it is only in
love that things can change for the better”, shewin the Rule of her order. The Church
of love and mercy had become invisible. The triuroppower had pushed the practically-
lived Christianity into the background. Love hagbeeplaced by a coldness that made it
impossible to find the way to the kingdom of Godit Bove overcomes everything: "To
turn into love together is the basic law of truai€tianity, and this love spans the abyss of
separation."” And: "Love fulfils the law." According Mother Marie Therese the Church
needed the Second Vatican Council, "whose decreetedhis love".

Regarding her own "role" as founder of "Communi&imisto”, Mother Marie Therese
used to emphasize that the initiative had not cfsora her but from God. "A founder is
commissioned by God to bring a movement into lif&t expresses His will, i.e. that he, the
founder, stays in the background, so that God akneticed and everything comes from
His love.” "His love" - time and again Mother Marfl&erese stresses that this love is the
initiating element of all actions and works. “Wisthe goal of this movement? To turn
love into life in word and deed”, meaning to Motiéarie Therese not least that one has a
special obligation to practice charity.

It was in this Christian love that she was als@dblaccept the letter of the bishop of
Aachen, Klaus Hemmerle, in which he forbade herfdli@dation of an order for the time
being. In performing the foundation - albeit inedtmg different from what had been
originally planned - she complied with the divirmamission, the “order of the Spirit”,
rather than with the order of the hierarchy. Destis "act of disobedience” the bond of
friendship between the bishop and Mother Marie @semever broke. “He was a quiet
example of respect. He was the right guide forstieg | had to take, for the decision of my
conscience. | left the judgement to God by follogvims divine request to bear witness to
the Second Vatican Council by founding a religiouger.”

No structural change -

but conversion, return to God

Many people did not conceal their disappointmenhatfact that the hope, the new
Pentecost, the new spring the Council had giventagould not be realized. You could
feel the discontent of the Christians, the disctivd,lack of love, the dissipation of forces.
“Haven’t we overlooked that the opening of the Galdid not primarily involve a
structural change but a conversion, a return to?Goderely superficial renewal of the
Church - is it not apt to fail if not supported &y inner renewal?” Such was the sort of
question that occupied the mind of Karl-Heinz Hahs, future superior general, when he
met Mother Marie Therese. With her wholesome pilegy,clear insight into the condition
of world and Church and with her accurate knowledigeghat had happened in and with
the Second Vatican Council, she recognized thaathgal problem of the post-conciliar
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time was the lack of love. But a renewal in love baen the actual objective of the
Council. Her own personal experiences with the Chits representatives and many
people led Mother Marie Therese to realize tharéiaé reason for the failure of the
Council and for the decline of religious life aftae Council was "not the Council itself
but the fact that the Council was not put into gday practice. She wrote, "No longer can
| keep silent about the reason why the Counciliwadeen realized yet in the 30 years that
have passed. | have been granted to discover hah iteudecrees are aimed at love".
Consequently, this Council is a single appeal asithgle commitment to this love. Indeed,
the actualization of the Council is the realizataove. "The love that effuses from the
Council's texts should have long since set everylanotion. Instead it is constantly
being violated because love has but one demandilityinshe said on May 12, 1993.

Love — the essence of the Council

In this love Pope Paul VI recognized the very essai the Council. In his speech at the
last official session of the Council on Decembet 965 he emphasized: "Rather we want
to emphasize that the religious attitude of ther@dlhas been most evident in love."

More and more clearly Mother Marie Therese canteatize that nowadays living a
Christian life in accordance with the Council melanhg in pursuit of Jesus' footsteps and
after the example of the Early Church: Hope fova@bn for all without any exception
means "new hope instead of despair; salvationadsté condemnation; humility instead
of arrogance; love instead of judgement; mercyeimdtof mercilessness; confidence
instead of pessimism; instead of the letter ofléheits fulfilment: love."

Thus Mother Marie Therese described the realitf@hufistian every-day life on June 28,
1988: "It is a proven fact that the Second VatiCanil is not lived in practice. There is
also ample proof that we have deviated from thih trufrom love."

"l do not regret at all that | have the firm intemt to live the Council, to see and to accept
the wealth and fullness of the Spirit in the Colimdecrees as a truly divine gift, so that
all of us — you, I, everyone who has discernedri@sure of love in those resolutions are
finally ready to submit to this Spirit", Mother MarTherese wrote to a critic, and she
continued to say, "The fact that it is just in gatholic way of thinking that it has come to
this division seems to prove how great the arrogdras become and how necessary such a
Council is in our times in order to find the wayckdo love and humility.” Once she noted,
"Pride is so sure of its own world and distanceslitmore and more from love." Love is
humility, or else its name would not be God. It hagealed itself to us personally and
combines its warmth with the condition that thatpees it on to our neighbour." And
another important sentence from her texts: "l thiokderstand this Council very well if |
characterize it as love in word and deed", andelréary 10, 1989 she said, "More than
ever the Second Vatican Council — which is imbuéti & single melody of love - attracts
our special attention. The actualization of itsrdes is the realization of love which can
only be accomplished in Communio."
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POPE BENEDICT XVI AND MOTHER MARIE THERESE SHARE
THEIR ASSESSMENT OF THE SITUATION IN THE CHURCH

In 1985 Cardinal Ratzinger confirmed the need for a extraordinary charism
for the actualization of the Second Vatican Council

by Hermann Multhaupt

In Mother Marie Therese' mind the actualizationh&f Second Vatican Council was very
important for the survival of the Church in tH& @illennium. All her efforts and prayers —
culminating in the foundation of the order Commummic&hristo — aimed at that goal. It
was especially for this purpose - the implementatibthe decrees and resolutions of the
Council — that this order was founded. In purstithes aim she spent all her energies. She
knew that the Second Vatican Council was threatéyesbtbacks, by hesitant counter-
currents, by those who hoped to extinguish itstsiirforces. The early courage and
impetus, which had filled many Christians with argiasm, seemed to dwindle. In her
endeavours and hopes Mother Marie Therese staotyfon the side of the Popes. John
Paul Il knew of her initiatives. He was a fervedvacate of the implementation of the
Council's resolutions in practice. But becausei®phogressive ailments and the
accompanying loss of strength it became more aneé difficult for him to see things
through as far as the Council' aims were concefdether Marie Therese often made an
interim stocktaking regarding the developmentdha€hurch. Her books and writings are
full of admonitions and warning words against timeactionary forces that want to keep
the Church unchanged and on a strictly traditi@oalrse, for instance as regards its
relations with other religions; they suspected thatChurch might lose in sovereignty and
substance. It may be a belated consolation anghao§iour common concern about the
future of the Catholic Church that the new Popedsist XVI has come to the same
conclusion as the founder in making an interimlgi@dng of the results reached so far.

On November 25, 1985, Pope John Paul Il summoredxtraordinary Episcopal synod
in Rome. The presidents of all Episcopal confersrase the patriarchs of the Orthodox
Church met "in order to analyze the present simadif the Church on the basis of the
conciliar vota and to reflect on their future wayaind with the world". (Superior General
Haus) The extraordinary bishops' meeting was tocenBDecember 8, 1985, 20 years after
the close of the Second Vatican Council. It purgihedaim of regenerating the spirit of the
Second Vatican Council, as the Holy Father himselfded it. At that time the question
circulated whether this Council might eventually.fts its spiritual force too weak, people
asked themselves. Is the influence of customarggaiares and institutions too strong to
allow the Church to gain in spirit and stature &saherly communion, as the Communio
re-discovered by the Church?

At that time it was Josef Cardinal Ratzinger, thespnt Pope Benedict XVI, more than
anyone else, who could make a clear stocktakingglable to precisely evaluate the
situation. He even went one step farther in higmiisis of the Council by saying that its
proper acceptance had not even begun yet. In arvietv he confirmed his opinion that
the Church had run into a deep crisis, respon$iblevhich was not the Church itself but a
conciliar "Ungeist", a wrong spirit that was comyréo the spirit as well as to the letter of
the Council. However, the cardinal did not stoghat pessimistic view. He discerned that
for the actualization of the Council — as alwayshia history of the Church — an
extraordinary charism was necessary. People sgake oe-discovery of a "Lichtspur”, a
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glimmer of hope, a light in the dark as you canlfinin the history of the saints. Decisive
for the positive power of the Council in the histof the Church were the texts and
committees only indirectly but rather and primaplople, saints, who, "through their total
personal commitment, brought about something neigaly". In listening to or reading
this statement, who does not automatically thinklother Marie Therese and her
passionate commitment to the Council's objectiV@#?ether or not it (the Council) will
ultimately belong to those beams of light in thetdiy of the Church will depend on
persons who turn the word into life."

To beg for a great number of saints to serve thés@dm people as example and
encouragement for the proper implementation ofdbancil's decrees had already been
the concern of Pope Paul VI on November 4, 196lvak especially from such people that
one could expect the renewal of the Church so felyéonged for by the Council. On
February 15, 1985, Superior General Haus asket$ ioomtribution "The Actualization of
the Council: God gives us the Signs": "And is it 8o that Mother Marie Therese' charism
and her foundations are such a voice which chadleng to help turning the Council into
life for all mankind instead of letting it be budién the libraries."

Prior to his election as Pope, Cardinal Josephiipdz was Prefect of the
Congregation for the Doctrine of the Faith. In ttégpacity he received Mother
Marie Therese' book "The Eucharist — Sacramertiefinity in Christ (MuNe
Verlag, Paderborn, ISBN 3-933425-24-7), for whiehexpressed his thanks and
recommendation.

COMMUNIO IN CHRISTO’'S CONGRATULATIONS ON THE
ELECTION OF THE NEW POPE

On behalf of Communio in Christo the Superior Gahdfarl-Heinz Haus, conveyed his
sincere congratulations and good wishes to theRPape Benedict XVI. "We are very
happy and pleased to have been given in you asepiaive of Christ who makes His
presence so clearly evident. We fully confide imytatherly guidance and want to support
you with our prayer and loyalty wholeheartedly amdhe best of our ability. In particular,
we intend to do all we can to live the Church asn@winio in Christo as outlined by the
Second Vatican Council and laid down in the guidefounder Mother Marie Therese
bequeathed to us.

With her extraordinary charism Mother Marie Theraseonly strongly advocated the
actualization of the Second Vatican Council but\siae also aware of her being meant to
stand by the Pope in order to support and prof@etng to the foundation of her order
Communio in Christo as well as her numerous wriimgsupport of the doctrine and the
life of the Church, her testimony to her being gentou, Holy Father, and to the Holy
Church as a stay and help in these difficult timvéklive on."

The Superior General closes his letter askinghiferApostolic Blessing for the order

Communio in Christo. Subsequently we received ttlewing letter of thanks from the
Vatican:
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The translation into English reads as follows:

Reverend Father!

It is with great pleasure that His Holiness Popadglict XVI has received your letter
written in the name of your communi@ommunio in Christ@n the occasion of his
election as successor of St. Peter to convey yougratulation and best wishes, assuring
him of your prayer for his service as Shepherdeflniversal Church.

The Holy Father sincerely thanks you for your praged for this sign of your solidarity.

At the intersession of the Most Blessed Virgin dMather of God he wholeheartedly gives
you and the members of your community the requeSpestolic Benediction.

With best wishes and kind regards,

signed: Msgr Gabriel Caccia

THE WHOLE COUNCIL IS FOCUSSED ON THE WORD CHARITY

The Superior General Karl-Heinz Haus spoke at the rambers' meeting of
Communio in Christo e.V.

At the members' meeting of Communio in Christo e March 21, 2005, the Superior
General Karl-Heinz Haus spoke about the importarficke religious founders and about
the ideal perfection they stand for. Proceedingnftbe word of Christ "Be perfect as your
Father is perfect”, the speaker explained thatencourse of Church history this ideal
perfection had been applied to a certain grougassoof people exclusively. The religious
founders had possessed a clearly defined fourcieatssm enabling them to found a
community for a special group of people with a sglexpirituality, so to speak as an
answer to a special need in society or Churchhérpiast, however, the foundations had
been meant for either priests or sisters whereapdhticipation of lay-persons had been
restricted to a kind of "appendage”, called a ttlurder". Those foundations had — so the
Superior General — the ideal perfection as wethas of sanctity in mind. But the Council
had thwarted, as it were, the concepts of bothetlcasrents. The speaker's exact words,
"This has jeopardized the existence of an idedepgon for a special group within the
Church, and particularly for those who used tokhhat due to their affiliation with a
religious order were they better Christians." Imgiple the Council had denied such a
limitation, applying the ideal perfection to all me not only priests, sisters, as well as lay
persons; indeed everyone of us was meant to ggafaction. This led to a crisis in some
orders, which had not been overcome yet.

In order to recognize and point out that the religilife had to be understood quite
differently, a new founder had to appear who refitiee religious life “not exclusively as a
way for a special group with a special spirituabtyt (as) a way for all with a spirituality
for all.” However, it is true that this is exactlye point that constituted the actual conflict
between the religious founder and the Church, nathel claim “to be an order for all”.
This goal was not provided for in the canon lawerBEfore, someone who wants his
foundation to be integrated into the Church hast ff all to submit to the law. This had
been the problem and the point of discussion betWwéather Marie Therese and her
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bishop. Through a divine gift of grace Bishop Hemméad been granted to understand
the actual content of Mother Marie Therese’ fourmet. But “his judgement, too, was so
strongly influenced by the law and by the defanretimade against Mother Marie Therese
that he was no longer able to recognize her foumdais a way for all.”

In one of their talks, the bishop said to Motheridd herese, “You know St. Francis and
his order. He chose poverty as the ideal perfectiothe situation of the Church at that
time this was right and appropriate. But it mean$t. Francis that he could not bind all
Christians to this ideal of poverty. The same aspto you, too!” When the bishop
continued to say, “Mother Marie Therese, you camuasibly demand that all Christians
be bound to the goals of your foundations”, shevansd, “That which | bring is
obligatory for all Christians, it is the love livéx practice as the only way of following
Christ in accordance with his life and exampleotimer words, it is the Council put into
practice.

The more he thought about this, the more clearlsehézed how right Mother

Marie Therese was in her conviction, contrary ®apinion of many people, the Superior
General said, with the Council having expressly leasized that the call for sanctity and
perfection applied not only to the hierarchy or tkgious but to all Christians. “What |
have founded is a way for all," Mother Marie Therésad repeated time and again. He
himself, too, so the Superior General, had conmreabze more and more clearly how true
this was.

Superior General Haus recalls his having been abmeof the “Community of Priests
Jesus Caritas of Charles Foucauld” till 1974. sthdays, to him words like sanctity and
perfection had rather been "words with a false angd not very attractive". “Mother Marie
Therese helped me to see things from a differeint jod view”, said Superior General
Haus. When he met her in 1971 she did not spead&radtity and perfection, but “when
she, after a 30-year Night of Purification and Tinathe darkness of faith, in the Night of
the Senses and the Spirit, a time of sorrow anthtdovejection, defamation, humiliation,
was admitted into the ‘unio mystica’, the mystiagalon (a set phrase in the tradition of the
Church simce thecentury), she suddenly spoke of holiness. Sheusithat - when she
was very young - she told her father confessondit to become a great saint." The priest
had replied: "You do not even know how to obey ydoctor. How do you think you can
become holy? First of all, start doing the will@dd!" At which she answered: "Yes, |
want to do the will of God but | also want to be@angreat saint!"

Mother Marie Therese defined the concept of sandtfterently from the way it used to
be interpreted at that time. To her it meant l@harity lived in practice, the actually
‘lived’ following of Christ. “The sanctity of the lurch is love” was the title of hef'4
book. The word "love" often appears in all of MatiMarie Therese’ books.

In all commentaries on the Second Vatican Coutletl,Superior General continued, it
were noticeable that the word love is totally migsjust as if the Council had nothing to
do with the word love. Whereas Mother Marie Thereseks and especially the Rule of
the Order were a singular profession to love. Athe Council’s texts could be
summarized in the one word, “love”. From this pahview, charity, for instance, one
could understand the dialogue with all world redigg and all Christian denominations,
aimed at by the Council, the superior General empta “It is from this point of view that
the Council saw the striving for perfection asravstg for perfect love.” All Christians in
any state or walk of life are called to the fulle@$ Christian life and to the perfection of
love” (Church, 40). Mother Marie Therese found kleg word for this unity: unity in love.
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Therefore, and in this spirituality, her order meammmunion with all in Christ. The order
Communio in Christo embraces and concerns all mléreligions and denominations
because “through Christ’s death on the Cross atl ane redeemed and hence the salvation
of the Cross is meant for all men and not onlyafdew.” Sanctity is love as a way open for
all.

THE UNIVERSAL SALVIFIC MISSION OF THE CHURCH FOR AL
MEN

4™ symbolic drawing by Mother Marie Therese
depicting the Second Vatican Council and Communiani Christo

Based on Mother Marie Therese’ specific descripti@Council has been depicted in 4
symbolic drawings: the symbolic drawing No. 4 af tmiversal salvific mission of the
Church for all men is based on detailed informapoovided by Mother Marie Therese
and written down by Superior General Haus. Teng/aéter her death he recovered these
notes among his papers and passed them on tatisteMns. Marti Faber with the request
to design a symbolic drawing based on this desoriptn 1994 she already created the
third symbolic drawing “Chalice” symbolizing “then@rch as a sacrament, as a sign and
instrument of redemption, and of the union of tkegle with God and among one
another”.

Like the first and the second of these symboliewvilngs, “Tree of Life” (the Church as the
people of God) and “Cross” (the Church as CommumiBhristo), both these drawings,
are displayed in the commemoration room of the deurn the motherhouse in
Mechernich, which was officially opened by Bishoatérski from Radom/Poland on the
occasion of the first commemoration day of the fitatron in December 1994.

Annotation to the fourth
symbolic drawing:

“The universal salvific mission
of the Church for all men”

CHRIST - Christ, the Son of
God, incarnate, crucified and
risen, is the only and universal
intercessor of the salvation of all
mankind.” (Acts 4:12)

PEOPLE OF GOD - The Church
as the people of God and
universal salvific sacrament
exists for the world in which she
has to fulfil a mission for the
salvation of all men.

OFFICE (official Church) - The holy Church Is buit office and charism. Both
constitute the Church and are witnesses of thedratiethat is Christ, on whom they are
dependent.
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MOTHER MARIE THERESE - A LIFE IN KEEPING WITH THE \W.L
OF GOD

The years in Valkenburg and Mechernich

The first meeting of the members of Communio ini§€tbrand of people interested in
Mother Marie Therese was held in the parsonageuof Zalkenburg/The Netherlands, on
April 4, 2005. The superior General, Karl-Heinz ldalbad called the meeting. There was
an attendance of 30 people. The sisters of thedemee convent in Oud Valkenburg had
written a letter, promising to pray for CommunioGhristo. For this meeting, Father Van
den Hoven had kindly put the parsonage and thecbhatrour disposal and taken care of
all necessary preparations, together with Mr. amg. @ijkstra. Plenty of informative
reading matter regarding the founder Mother Maher€se, as well as the order
Communio in Christo and the charitable organizatiais available.

The following were the items on the agenda: 1. kel an occasion to get to know one
another in the parsonage; 2. lecture by the Sup@eneral Karl-Heinz Haus on the
subject of “Mother Marie Therese - a life in keapinith the will of God”. The years she
spent in Valkenburg and Mechernich. A testimonyloiwed by a discussion in the church;
3. film “The life and work of Mother Marie Theresejresented by the independent TV-
journalist Bert Herfen in the church; group-meetimghe parsonage.

The Superior General Karl-Heinz Haus delivered thefollowing lecture:

“I sincerely welcome you to this meeting here inkéaburg, which was made possible by
Fr. Van den Hoven, to whom goes my special thawesalso thank him for his hospitality
and for his untiring willingness to receive grougpeople interested in Communio in
Christo from various countries, giving them an apoity to find out more about Mother
Marie Therese here, in her baptismal church in Qaltenburg.

As you can hear, | do not speak “Nederlands” lman understand every word of it. It may
be a bit tiresome trying to understand me. | amysior that. At any time you can interrupt
me and ask questions.

We have also advised your bishop of this meetirgwids in Mechernich some months
ago and was very impressed by Mother Marie Therdsaritable organization. Tonight
we can also tell you of a foundation that was @@aind attested by notary Ruyters in
Maastricht on December 7, 2004. The foundationits®lf to realize the aims of Mother
Marie Therese and to spread her ideas.

Already in 1984, Mother Marie Therese brought thisndation into life under the name of
Unitas-Stiftung. Now this foundation has been na@echmunio in Christo. It has been
entered in the register of the Kamer van Koophaimd®laastricht. Members of the board
are Mrs. Dijkstra, the Reverend Fr. Van den Howén,Weber and I. | would like to thank
the notary, Mr. Ruyters from Maastricht, who haddi necessary formalities free of
charge.

The initiative for this meeting came from you, whished to know more about Mother
Marie Therese and her foundation - for obviouseaasonsidering the fact that Mother
Marie Therese was born and baptized in this towhliared here for over 30 years. To us it
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is also important to know that there are peoplelather Marie Therese’ native country
who feel joined to her, who make her aims their @and make them known in public. One
should carry the other’s burden - that was one offidr Marie Therese’ aims, as she said
in her last book published in 1993, a year befenedeath:

Considering the way the situation in the world é&veloping, we will have to reach a new
way of living for and with one another. We need anether. We will have to bear one
another’s hardships and sorrow. It seems that wehawve to approach the other person in
order to help carry his burden.

In another context she calls attention to the dtena@velopment in Church and world and
to the fact that now in particular it is necesdargarry this crisis in the world and in the
Church before God and to listen to what he wantsltas. She writes:

Today | know with absolute certainty how necessaoy is for our times. Who else could
still save our desperate world? | feel called upospeak about my experience with God.
| have been called to speak to this world of todag to point out that just now - in our
endangered existence - you should seek the comtiiicGod who shows us a better future.

Going back to the beginnings

Who was Mother Marie Therese? What authority del lstive to say such things as we
have just heard? What brought her to Germany gflatles, into this region, into this
town? What made her found an order and a charitalknization in a strange country?
Who inspired her to write books that cover the weh@atholic doctrine and give an answer
to the many problems that plague people theseaaysot infrequently cause crises that
might end in despair or suicide?

To all those questions there is only one answearalree it was God’s will. In the imitation
of Christ the will of God was the criterion of Hede. "A life in keeping with the will of

God" — is the title of a book on her life — couldedfind a more fitting heading to
characterize her life? This | can testify to: Frber childhood on until her death Mother
Marie Therese tried to discern and to do the wWitbod. In all her vital decisions she never
followed an initiative of her own but only the iiaitive of God or an impulse of the Holy
Spirit. That was the case when she was 19 yeamnoldvent to Maastricht to take her first
vow of chastity before the miracle working imageloé Mother of God, which involved a
life sacrifice for the sanctification of the priestnd the salvation of the world. To her this
meant a vow for the rest of her life. That was ewlanusual for a girl of 19 and it was
even more unusual that she abided by this vow hatideath. If it had been a human
initiative, she would have ignored that initiatie&g ago, having reaped nothing but
contempt, humiliation and rejection especially frdrase for whom she had offered her
life.

In Mother Marie Therese' life it was a true miraletav firmly she abided by her mission,
the will of God and her love for the Church, despite many mental and physical
sufferings and ordeals.

She moved to Germany in 1965 because it was th@fsdod. She left her home, her

friends, her relatives. Nobody understood this mewe it took quite some time before she
felt at home in Germany. In one of her prayersshestantiated this decision:
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You wanted my life, but not the way | thought. téok me away from my relatives and led
me to where there is the worst need — not to thiendeveloped countries but to this
country, to this town, where the need is the worst.

You may find this strange and unbelievable but @rr@any the need is growing fast, a
plight one has never known before in Germany. Tissan the Church, too, is worse than
in other countries, by far greater than in The d#dnds.

Who was Mother Marie Therese?

She was a religious founder and she was a gredionysst year, a Polish professor of
theology called her one of the greatest mystiasuoftime. | met Mother Marie Therese in
1971. As a regional priest for the region of Dudéhich. | was responsible for 11
deaneries at that time. In this function | visitedny parishes, also in Echtz near Diren
and had an opportunity to help the responsiblespridno was in a difficult situation. This
way | got to know Mother Marie Therese who — stilider her civilian name - lived in the
parsonage with her mother and brother at that imaddition to my regular duties | had

to serve a small parish close to Duren-Echtz. Moliharie Therese' brother, Fr. Robben,
had been adopted by the Linssen family as a dHiklmother was arrested and executed
by a firing squad of the Gestapo during the warhié never had any news about her
since then. It was a dispensation of providenceltbecasionally spent some time in the
parish. | had many conversations with Fr. Robbeth@ase days and — as | mentioned
before — | was able to help him regarding some tiiegematters. What | particularly
noticed was the special atmosphere of hospitatitwearmth — an atmosphere you can not
infrequently find in some families in The Nethedisn With Mother Marie Therese |
seldom had an opportunity to talk in those two geltost of the time she was ill but when
she was well enough, she sat with us in the liveam without taking part in our
conversations. But then all of a sudden things gednMother Marie Therese asked me to
become her father confessor and spiritual advi3oe. to her iliness she could no longer go
to the parish church. Those meetings were a reosled me the like | had never known
before and was not to experience thereafter.

Guided by God from childhood on

| was confronted by a person who gradually opersgdsbul to me and gave me a glimpse
of the workings of divine grace in her soul. Sheswgaided by God from childhood on,
protected and saved from harm. Fortunately, | hadyred the ten writings by John of the
Cross and Theresa of Avila from the Kdsel-Verlagesal years before. During my studies
I had attended a special seminar on the writingéhefresa of Avila. The workings of God
and his plan concerning a person's life can besorete when He has chosen him or her
as a tool to reach his aims. A mystic experiencesarous difficulties, road blocks and
false accusations when God has asked him to refofiound a religious order. It meant a
total revelation to me, being allowed to realizeven beyond Mother Marie Therese' death
— how identical have been the mystical experieiced those centuries and that they do
not contradict themselves in any way. | am speakirthe mystical experiences of
Theresa of Avila, John of the Cross and Mother Materese.

| was the first person she told of her experienttk ®od in the 30 years of her life in
Valkenburg. Never before had she told anyone osh#erings. For 30 years of the
Darkness of Faith God tested her regarding helitiydend faith, separating her from
anything that may have been linked with her saetthB Theresa of Avila and John of the
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Cross, call this purification and time of trial apersecution a "Night of the Senses" and a
“Night of the Spirit".

From Theresa of Avila's writings you can learn tla had to endure this Night for 16
years. In the case of John of the Cross it took thvee years, and with Mother Marie
Therese 30 years.

| have often compared this Night Experience of Motklarie Therese with the story of

Job in the Old Testament. Job, tempted by the Dthl the permission of God, deprived
of everything dear to him, was finally left withthing but the bare faith in which he

firmly adhered to God, unimpressed by his frieaas! relatives' abusive speech. In Echtz |
was faced with a person who had passed througiNtgit, caused by God, and who gave
me a very frank account of her experience. In thizses | began to keep a diary, writing
down all the facts and events in the life of Moth&rie Therese and especially her points
of view.

You might wonder why | am telling you these thirigday. Because this Night occurred
here in Valkenburg and because Mother Marie Theliésean only be understood and
appreciated if you know about this time of triatlgourification. Last year, | recorded all
my notes from 1974 to 1994 with the help of a diotamachine and entrusted them to a
woman who was willing to transcribe them, at 1300 pages. She is now occupied with
the events and facts from Mother Marie Therese'diitil 1974, as reported to me and as |
was able to investigate them. Some weeks agoatiistbld me that she could finally
understand the whole life of Mother Marie Therdadact, you have to know of those 30
years of purification and trial, of the sufferinggsd agony, of the persecution and the
defamation that tormented Mother Marie Theres@énytears until 1974 if you want to
understand the following years of her work andvatadis in public from 1975 to 1994.

A way of the Cross, a life of suffering

I had never met anyone plagued by so much suffepaigp, persecution as Mother Marie
Therese was from her birth on until her death.dswne single way of the Cross, which

extinguished the last bit of egoism. And all theopened in total seclusion and secrecy,
not even her family, her brothers and parents koietv They had no idea of this mystical
ascent of her soul.

According to the doctrine of mysticism it is a sigigenuineness if a blessed and inspired
person in the beginning seeks secrecy insteadrokrately publicizing his experiences
with God, as is the case in the Charismatic Renewal

In the beginning, Mother Marie Therese kept sifentmore than 30 years before making
her experiences public; and even then she wantkeeg in the background and hidden.
Time and again she asked me to help keeping updueecy until God himself — against
her will — presented her to the public. Her firebk "The way to Golgotha" appeared in
1976 in the Patmos-Verlag, Dusseldorf. In 1977fshaded the first community of priests
and lay persons at Mechernich-Holzheim.

| remember how Jo, Mother Marie Therese' brotleacted when | told him about it. That
was in 1975. He was flabbergasted. He had not akpécted such an unfolding of his
sister's soul. On the return trip to Amsterdam \kiwife he spoke of nothing else, and
from this moment on he selflessly devoted all Imisrgies to Mother Marie Therese'
lifework. In this he showed his inner greatness.
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To begin with | want to share with you Jo's testiméor his sister, which he wrote and
read out to the audience on the occasion of thedation of the order Communio in
Christo in the afternoon of December 8, 1984 dutitegceremony that took place in
Blankenheim. | will also read to you testimoniedodf. P. Dr. Steyns SCJ and Prof. P. Dr.
Lemeer. | shall end my speech with a prayer of Motlarie Therese.

These texts give evidence of a life that was unusmug yet normal. "Normal and holy" |
called it when speaking to a journalist. "May | tisese words as the headline to my
newspaper article?", he asked. Most journalist&wet so polite. On the contrary, they
very critically commented the events in connectgth Mother Marie Therese and her
foundation. I think that no religious founder araholy person had ever experienced such
a press campaign. It was the first religious fouiotieto take place in public.

But there was one thing the journalists had noeetgu: They actually did us a good turn
by writing their press reports. Actually they hadtten the history of the Order
Communio in Christo, the facts of which can be fugdi at any time.

At present Mr. Weber is compiling the press rep@tgpplemented with his comments,
they will be part of a documentation that alreadhoants to more than 100 pages. The title
of this documentation: "The thorny path of Mothear@ Therese".

Testimony of Jo Linssen, brother of Mother Marie Therese

In his testimony, her brother lays emphasis on MoMarie Therese' sisterly love but also
states that she had a heart for the poor. He tbescsome incidents he had witnessed,
which can only be explained with a very close contath God.

"l was four years old when Mother Marie Therese @. For our family a
dream came true when we were told "you have a kidter".

There had been some prenatal complications thatunadd all hopes into anxiety.
The greater was the joy afterwards.

As adolescents we particularly noticed her natuaén warmth. She was well
liked by everybody. Even as a child she had a app@ty that seemed unusual to
us. Already at the age of 5, she had a relationsftlpthe crucified Christ. She
often wept bitter tears when she encountered asCros

Her cheerful nature, her sunny disposition, hedikass and warm-heartedness,
made it easier for us to deal with her fate. Hargy and ambition helped her to
attain a solid and desirable status. She neithdemauch ado about her abilities,
nor did she abuse her above-average intelligeneeopken, cosmopolitan attitude,
her popularity among her friends, her quiet modastgn in company, her piety
and her love for prayer were attractive and hadsitipe influence on others.

But to us, too, who lived so close to her, she seeta come from another world.
From an early age on, she had an unusual interéséipoor. She used to bring
poor classmates home with her because their hormeimfzeated. She invited
beggars to table, which sometimes embarrassedanents.
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Although we realized that her life was unusual, stagle a secret of her piety in the
company of others, to whom this was a reason ftandation. But she did not hide
her love for the Mother of God "Star of the SeaMaastricht. Every week, if her
physical condition permitted, she visited the heailShe entrusted her sufferings
and her life to Mary. On August 15, 1946 she toekVow before this miracle-
working image, offering herself as a sacrificetfog priests.

Her sufferings and the lies spread about her hadrrieen reason for her to resign
or be annoyed. She knew that the word of consenhaHt given to God included
her willingness to accept suffering and that sughedences called for the love that
her life bore witness to.

Her life, having been spitefully besmirched, esalgithese last years, wants to
bear witness to a life that can only be explaingtidr close relationship with
God."

Testimonies of Prof. Dr. A. Steyns

The testimonies of Prof. Dr. A. Steyns SCJ are @3y impressive. For more than ten
years he was spiritual advisor to Mother Marie Eser | suppose it must have been from
1954 to 1964. A letter he wrote to the bishop o€en, Dr. Klaus Hemmerle, reads as
follows:

"l, Pater Dr. A. Steyns SCJ, herewith confirm thatas Mother Marie Therese'
spiritual advisor for many years. In order to ebséithe truth, Mother Marie
Therese permitted me to bear witness to some setaim very willing to do so
because | am deeply shocked to note the manyrgslefamations spread by the
press and in public concerning Mother Marie Thérkfse

| know Mother Marie Therese and her family very iwehving been able to form
an opinion from close to, and | can only speak lgigh her. Since childhood, she
has been very ill and | can testify to the fact #tee received the anointing of the
sick four times. She comes from a highly respetdeadly with very religious
parents. She was the person responsible for a sittaidad a very good
reputation. She did a lot of youth work and worketh a society for young people.
She enjoyed everybody’s respect.

She intended to enter the Carmel, and - preventeadl doing so by her illness - she
took her vow on her deathbed and in the presenaguadvincial of the Carmelites,
with the condition to renew this vow in the CarnmeBeek in case she might
recover. So she did after her unexpected reco®ry.was very obedient to me and
followed my directions unconditionally. She liveadestly and did not seek
attention in any way. As | was told by one of hkygicians, she showed no signs
of anything extraordinary. She was always patiedtkind. All I can wish for her

is that all the good in her may get a chance tihéurdevelop.”

Several months later, on January 12, 1982, P. Steyote a second opinion, which has
been published on the dust cover, overleaf, of lgloMarie Therese’ ninth book “Die
Widerlegung des Irrtums”:

“As Mother Marie Therese’ spiritual advisor for nyanwas very impressed by her
love for the Cross. For this reason she could payiendure her illnesses. She was
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always optimistic. She never complained. She vedieipt and deeply religious.
She possessed great will power, which became amiparell her activities. Early
on it was predictable that her life would be linkeith God in a special way,
without any outward signs. She lived a modest amchal life. She was always
kind and well balanced.

The Cross is her love, her Heaven. It is not tliesng she longs for but the love

that goes with the Cross. She also enjoys thefjgtace of the union with Christ,

which is granted to everybody who is willing to pesate and to devote himself to
others in the love for the will of God. Her sped@le was for the priests, for their

sanctification of whom she offered her life at #ge of 19.”

These testimonies are remarkable because theateditat Mother Marie Therese - and
that proves the genuineness of her calling - alweysted to have a spiritual advisor by
her side, whose advice and opinion she soughtramthom she submitted to the authority
of the Church. | also had an opportunity to talkwivo of her spiritual advisors, the
Eucharist-Padre Janssen and also with Dr. P. StBytls were deeply impressed by the
genuineness of Mother Marie Therese’ calling. Pedéyns told me in a telephone
conversation, “I knew that already at that time esalized what it would lead to.”

Witness of Prof. Dr. P. Lemeer

| would like to mention another witness who plagespecial role in the life of Mother
Marie Therese. | mean Prof. Dr. Lemeer. He comas fMeersen, was a Dominican and
worked as a professor of dogmatics at the Dominidainersity Angelicum in Rome. He
was a highly educated and very astute scholar aladim high repute also in the
Netherlands.

Prof. Lemeer was a friend of the Linssen familyalkenburg. He knew Mother Marie
Therese since her childhood. Every year durindnbiglays, he used to visit the Linssen
family and consequently knew of Mother Marie Thefdsequent and serious illnesses.

In 1976 | asked her whether she would approveigited him in Rome in order to inform
him of the mystical development of her soul. Sheead. So, with Father Robben | flew to
Rome. | still remember Prof. Lemeer’'s amazementheformed him about Mother
Marie Therese’ spiritual development. Such a dgweakent he had not expected or even
deemed possible. | invited him to come to Mechérniite gladly accepted the invitation
and visited us every year for one or two monthsislte became an important witness of
Mother Marie Therese’ calling and foundation. Heodbecame a witness to the coming
into being of the 26 books, which she wrote betwEgr6 and 1994, all of which were
published by the renowned Pattloch-Verlag in Geym&m1977, after her first foundation,
Mother Marie Therese asked him to be her theolbgidasor and to accompany her
foundations as a theological expert. Prof. Lemé&$ndt hesitate for one moment and
accepted this office. He said to me, “You needvwatry about the theological correctness
of Mother Marie Therese’ texts. | will carefully &xine them from a theological point of
view.” Today, | can testify to this fact: Not evence did he intervene regarding one of
Mother Marie Therese’ numerous texts and prayeeswkbte reviews and published them
in the theological magazine Angelicum in Rome, witad a worldwide circulation. Thus
Prof. Lemeer became a witness to the actions aadbtocks put in the way of Mother
Marie Therese and to the hatred of a whole towr trled to drive her out of Mechernich.
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This open hatred even led to an assault on Fatlagch/Mvhich ended in a gunshot injuring
his gullet and bronchial tube.

Prof. Lemeer left the following testimony:

“l, the undersigned P. Benedictus Maria Lemeer @¥Bfessor emeritus of the
Pontificia Universita San Tommaso in Rome, meagite a judgement and
opinion on the person of Mother Marie Therese dsageon the institutes and
organization brought into being by her. | permitsaly to note the following:

Our respective families having been acquaintedyelknown Josephina Linssen
almost since her birth. Throughout her life, i@. 62 years, | have never
completely lost contact with her, and - albeitdiyifar away - | have occasionally
visited her. Consequently, | am familiar with heucse of life in essence.

| noticed that already as a child Josephina wag p@us and deeply moved by
human misery. Often she asked her parents - gabgians people - to help people
in need. As she told me several times, she sasdlifier life with all its sufferings
for her fellow-beings, especially for the priests.

Her relations with her contemporaries and also witholder generation, as well as
her judgement of persons or situations were alwapsied with the spirit of
Christian love. In her contacts with people a d¢ersaiperiority is evident, and it is
remarkable that the many people who have comeritacowith her are not only
impressed by her intelligence but also enthusiattaut the love she radiates. It is
in particular to be noted that she has alwayspnéted her sorrowful experiences -
especially in connection with her long illnessekjali confined her to her bed for
many months at the time, as the will of God andspe&hsation of providence. Her
illnesses provided the basis for reflections on @od the human existence. It is a
remarkable fact that her books, which - in evamgélove - deal with the problems
of modern mankind, appeared in rapid successianngdoeen written in a state of
deep misery and affliction.

As far as her foundations are concerned, her celfggcommunities prove to be a
logical consequence and as fully in keeping withlifie and aspirations; and all of
them are imbued with the same spirit. It is astanig how firmly her foundations,
despite all differences, are harmoniously linkethwane another. The wide scope
of her intentions can even seem frightening tocgtious human mind. The
founder herself has the unshakable convictiontibet we are confronted with the
will of God and a divine inspiration and that slas lbeen given a founder’'s
charism for her work and consequently is only pealteg in obedience.”

The closing prayer - at once an autobiography

I would like to close my discourse with a prayeitten by Mother Marie Therese in 1976.
This prayer is her autobiography until the year6L8id covers the time in which she lived
here in Valkenburg with her family. It has been I@l®d in her first book “The Way to
Golgotha”. Already then it met with great interasd was reprinted in a well-known
magazine. “This book”, she said, actually oughteditled ‘My struggle for the meaning

of suffering’.” In her prayer, Mother Marie Theredescribes her life in Valkenburg
without mentioning the name of the town. One hasear in mind that this is the
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description of a Way of the Cross lasting until 49Ih the period from 1974 to 1994 this
way of suffering was to intensify and lead into dmsions that can hardly be understood
from a human point of view. One can gather thahfremarks Mother Marie Therese
made, such as: What | experience is more than Jd@tne d’Arc experienced.

For my life, there is only one parallel - the IdeJesus, and here especially his last three
days. This is how she put it herself: In thosedhdays (of the Triduum Paschale: Holy
Thursday, Good Friday and Easter) her life findegplanation.

And that exactly is her mission: to once again atéintion to the life of Jesus in all its
details and facts, especially in his Passion. “Wietve founded is the life of Jesus. it is
my mission to call attention - with my foundaticarsd with my whole existence - to the
central importance of Jesus redemptive deed oG tbss.”

In her prayer she says:

My Good Lord,

in the fullness of love You gave me my life.

Born to pious parents,

| was granted the good fortune

to be a member of the Church founded by You.
Through the baptism | received the unspeakabld@ragift
of being called a child of God.

You allowed me to grow up

and soon began to prepare me

for a life firmly tied to You.

From the beginning You knew of my weakness,

and - as a father - You concerned Yourself withadycation.
You gave me a good intellect.

That showed early on.

And as You - from the beginning -

realized the consequences

poor health became my life companion.

You saw me struggling against it,

noticed my sadness, my desperation.

But You alone knew

how much I benefited from what You sent me.

In Your merciful kindness

You revealed to me the deeper meaning of suffering.
You alone, Good Lord,

| have to thank for the victory over my resistance.
When | had reached a certain degree of independence
it was You who invited me

to go with You to Golgotha.

You wanted me to belong only to You.

And although being aware of my sinfulness and vinatoess,
| gave You my word of consent.

Only with Your divine blessing was it possible

to realize this promise.

| was so young

when You asked me.

You deprived me of everything
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that stood between us.

| was proud, and You knew

that You would have a great deal of trouble with me
But like a loving father and experienced teacher

You broke my pride little by little.

You even allowed me to make my way to the top

in the socio-economic field.

| was celebrated and had the responsibility foryraeople.
But when | thought | could count myself lucky,

having reached the ultimate goal,

it was You who threw me into an abyss...

You brought me back to reason.

When | finally began to understand,

You knew You had to break my pride even more.
You, my Good Lord, permitted me to be hated.

You permitted me to lose my good reputation.

You permitted me to be doubted.

You even permitted my father - whom | loved so Hear
to turn away from me.

You deprived me of all my friends.

You tolerated everything

designed to destroy my self.

You were jealous and wanted me to belong only ta.Yo
All this was difficult because | was proud.

More and more clearly You showed me my nothingaesswretchedness.

But | gave You a lot of trouble.

Though showing my good intention, | was too weak.
In my misery You brought me close to the Cross.
You, as an innocent man, chose humiliation andifxian
for our redemption and salvation.

I, as a guilty one, was in the clutches of evil

and did not yet understand the salvific suffering.

You have conquered my self.

You got me under control.

You submitted me to Your will.

You knew that otherwise | would be lost.

In Your loving kindness You granted me ever mor& ofir divine grace,
in order to console me.

Because | had become humble,

| was despised.

Because | belonged to the poor, | was avoided.

You alone, my dear Jesus,

saw through this anguish and understood.

This humbleness, this clarity, this total helpless)

You filled them with Your love and mercy.

This void was reason enough for You

to raise me from this depth and take possessiomeof
And when | once again thought | was a person o$equence,
it was You again who threw me into an abyss

until I was completely dissolved in You, my supre@ed.
You have no interest in pride.
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You rightly demand total humility.

You alone are the Lord, You alone the owner of xigtence.
Dear Jesus, | thank You for my life.

| thank You for guiding me.

| thank You for Your merciful love.

| thank You for all misery, for the suffering,

for the joy and especially for the grace

You grant me.

| offer You my whole self.

Nothing belongs to me.

| cannot accomplish anything without You.

And when You shower me with more and more of Yduing grace,
do not permit me, ever, to rise above my neighbour.

Let me always feel my nothingness

and show me Your omnipotence as a teacher and fathe
| glorify You,

| submit myself to You,

| follow You,

| worship You,

| love You,

| surrender to Your will.

Bless me, protect me, lead me and love me,

my kind and loving Father.

THE INITIATIVE TO ALL ACTIONS COMES FROM GOD

The Superior General Karl-Heinz Haus explains Mothe Marie Therese’
concerns to Bishop Reinhard Marx, Trier

The Superior General Karl-Heinz Haus thanked trsin&p of Trier, Dr. Reinhard Marx,

for his article in the magazine “Anzeiger fur diee®sorge”. Its title was “Die sakramentale
Struktur der Kirche und der Ort des Priesters”th& same time he explained Mother
Marie Therese’ concerns. His letter, dated May095? reads as follows:

“Dear Bishop Marx,

First of all, may | introduce myself y name is kakéinz Haus. I live in Mechernich/Eifel
as the superior general of the community of theeD@bmmunio in Christo. This order
was founded by Mother Marie Therese on Decemb&®84 for the advancement of the
unity in the Church through the actualisation & @ouncil’s decrees, and for its inner
renewal through the Christian love lived in praetic

The members of this order are priests, sisterdangersons (who together constitute the
People of God - the Communio in Christo). Theyaesitive in a community or in their
familiar sphere of life but always in communion lwihe people in need.

Here in Mechernich our community is connected witiospice, a long-term nursing home
with 153 beds and a home for the aged and nurgingeHocated in Blankenheim.
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The main subject ‘Die sakramentale Struktur decérund der Ort des Priesters’ (the
sacramental structure of the Church and the platee@riest) you dealt with in the
magazine ‘Anzeiger fur die Seelsorge’ appealedeosery much. | am very grateful to
you for your trailblazing Episcopal contributionttas topic. Once again you are
uncovering the original pictures of the Church ahthe priest, which appear to us at once
attractive and liberating.

If, years ago, your words had had more effect erlita of the Church, the schism of
Archbishop Lefebvre - who saw the sacramental cter@f the priesthood and of the
Eucharist endangered - might have been avoidedhenaictualisation of the Second
Vatican Council (or rather what was often regardeduch) would not have resulted in a
schism but in a renewal of the Church.

What you suggested at the beginning of your dismand repeated time and again, seems
to be the decisive point: The sacramental struaititke Church clearly indicates that the
initiative to all actions comes from God and that dHd not only act in the past but that he
acts for us nowadays, too, as proclaimed espedratlye wonderful constitution on the
divine revelation.

You opened the door wide to a further ‘impartedgthle Christ mystery’. In this context |
am thinking of the great figures of the Churchdngt for instance St. Francis, of whom
the biographer said: In Francis Christ himself vedlkhe face of the earth. But | also think
of Mother Marie Therese, the founder of the Ordem@unio in Christo. Her life brought
the life of Jesus so close, making it so tangitblat we, being near her, often found this
frightening.

While reading your article, | realized that exadtipse three items, which you stated under
‘zeitgendssische Problemanzeigen' (reference temmorary problems) have been
exemplarily overcome in the life and mystical deyghent of Mother Marie Therese: In a
person who has undergone a painful purificatiomare than 30 years of a Darkness of
Faith — which can only be described in the word§ladresa of Avila and John of the Cross
as the Night of the Senses and of the Spirit -emeh a vestige of 'subjective piety' will
remain. Mother Marie Therese simply detested thd kif piety that was marked by the
'bathos of subjectivity'. She abode by the estabétisand sound forms of religious life and
piety recommended by the Church.

Likewise she was very sceptical regarding an ovplasis of religious emotions and
experiences. She linked the faith very closely whih truths of the revelation, with the
Christian love lived in practice, making them tha&nslard of faith.

As a founder and master of spiritual life, she idiback every form of the ‘transcendent
volatilization' (transzendente Verflichtigung) ugbe firm ground of the humility that
takes up the concrete challenges of everydayHiés.religiosity was hearty, natural and
cheerful.

The long years of preparation for her calling asl@ious founder and her election to
serve the Church with an extraordinary charism émndéh the Mystical Union with God
and with the Mystical Wedding with Him in the fowatn of the Order Communio in
Christo on December 8, 1984. She rejected thismgallhough 'being willing to offer her
services wholly to God 'as a tool and servant efHbly Spirit' as soon as she could be
certain that this was what God wanted of her. Thesbecame 'a witness by conviction'. It
was only after this period of preparation that wihete and published her theological
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books. Her holy life and her heroic virtues | caabwitness to as her father confessor, but
particularly to her love for those who did her wgoto her fidelity and love for the Church
and to her mission, which she faithfully abode bgplte indescribable difficulties. She
completely submitted her will to the will of Godh&lived in keeping with the will of God
and solely for his glory and in total selflessniesghe salvation of her fellowmen.

In meeting her contemporaries it automatically came 'discernment of the spirits'.
Mother Marie Therese, our founder, never judgedady but treated everybody without
prejudice. But when God became 'concrete’ throwghrhany fled into the ‘transcendent
volatilization' mentioned by you. But for many aetiag with her was a meeting with God
and a reason to change their lives.

She was a living personification of the unity oféocof God and love of neighbour. The
following of her statements are characteristicvéfor one's neighbour is living in God'
and 'Love for our neighbour is the relationshiphese with God.'

She conveyed to us her sensitivity, enabling hee®God and his call, and his presence in
the fellow-being and in the things that happen.

All these experiences and cognitions we can readtah the Rule of the Order
Communio in Christo, which — strictly speaking -nstitutes a description of her life and
of the imitation of Christ, in orientation by thesolutions of the Second Vatican Council,
in particular regarding charity lived in practice.

| have often witnessed how difficult it is for t@#nurch to accept this extraordinary
charism of Mother Marie Therese as an initiativd ardirect intervention of God. It is
certainly an exceptional case, which — howevercasionally occurred in the Church,
especially when God came to the aid of the Chundfifficult times. This is the problem:
One is inclined to let God act only within the frawork of the law. | have described this
problem in my discourse 'Das aul3erordentliche Gheivon Mutter Marie Therese und
das Recht — der Versuch einer theologischen Defmitn Licht des Zweiten
Vatikanischen Konzils' (see enclosure). Mother Mdarherese calls the foundation of her
Order Communio in Christo a 'sacramental act' G@d given. She was bound to call her
foundation 'order’ in order to call the attentidrire Church once more to the primacy and
the authority of the Spirit and the precedencéefacting of God in history. The name of
the foundation, 'Communio in Christo’, emphasibespriority of the sacramental structure
of the Church — 'Without me, you cannot do anythintpther Marie Therese extended the
name ‘communio’ — which the Council gave to ther€ig by adding the words ‘in
Christo'.

In her life and in her leadership as a religiousder, as well as in her spirituality God
had the absolute precedence. The Gospel and the Vifiecof Jesus from his incarnation

to the pouring forth of the Spirit, culminatingtime Pascha Mystery of the suffering, death
and resurrection of Jesus, were her binding guidekrom that which she had recognized
as the will of God nobody and nothing could divest. Without any difficulty she could
have got an approbation by the Church, had shasigted on taking the course God had
outlined for her. She stood by the decision ofdmrscience although this was taken for a
sign of disobedience.

Mother Marie Therese never studied theology buttddeer amalgamation and union with

God she reached a cognition that resulted fronkhewledge about God and the viewing
of God. So, it is no wonder that she — like yowgrdgishop Marx — underlined the
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‘essential connection’ between the Eucharist angrilesthood, which she had been
permitted to discern already at the age of 12 duttie holy transubstantiation. In the
books 'Das sakramentale Priestertum — die Forderaoly einem spirituellen Profil' und
'‘Die Eucharistie als Sakrament der Einheit in Ghsisshe expounds this time and again.
(For these two books we received a recommendation the then Cardinal Ratzinger —
now Pope Benedict XVI, as well as from the Congtiegafor the Divine Services.

Mother Marie Therese also closely linked togethergresence of Christ in the Eucharist
with the presence of Christ in the fellowman, isirilar way as the Apostle John
demonstrated through his report on the foot-washintgsus, which he substituted for the
report on the establishment of the Eucharist.

| wanted to thank you with this letter for callinggention to a partly forgotten and
neglected view of the Church and of the working&ofl in it and in the world of today.
On the other hand, | wished to let you partake wery concrete, credible gift of God in
the extraordinary charism of Mother Marie Thereseant for the whole Church of our
times. Perhaps, your article can help the worlettmgnize and accept the working of God
in a chosen human being.

May | ask you for your Episcopal blessing for Conmiauin Christo and for your prayer. |
assure you of our communion in prayer and remaiith, pest regards,

Sincerely yours,
Karl-Heinz Haus, Superior General

A NEW BEGINNING IN THE VERY CENTRE OF OUR FAITH

by Fr. Gregor Stepkes, Alendorf

"There is no 'letting bygones be bygones', our F@d&resident said in his commemoration
address before the German Bundestag on May 8atherdwhich we commemorated the
liberation from the National Socialist reign ofr@r. When the contemporary witnesses are
dead, the memory of the atrocities that happendaeiyears from 1933 until 1945 must be
kept alive in the hearts of the coming generations.

Why must this time of terror never be forgotten® himlemory of it will prevent that it will
ever be repeated. And the memory is a challengesoo make a new beginning.

What gives us the guarantee that such misanthrdpgat happen again? Memorials,
commemoration days, speeches held by whom whatsdelest Koéhler clearly placed
his confidence in the youth, in the many young peeagho celebrated the liberation, the
freedom, in Berlin in those days.

What gives us certainty and security, | would ligeask you, who have gathered in order
to celebrate the Eucharist with us. What other wievwve have beside the certainty of
Jesus’ promise to be with us? The respect for géhgevand dignity of every human being
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is based on the incarnation of the Son of God tjindhe Virgin Mary. On the Cross,
Christ himself has overcome all separation — tipauwsion of God and man, as well as the
differences and antagonisms among the peopleh&@ our peace, who has made us both
one, and has broken down the dividing wall.' (E@#2In his letter to the Ephesians, Paul
speaks of what separates the Jews from the Geriiéedoes not tire of proclaiming that
the law of the Old Covenant, in which the enmitymmen the Jews and the Gentiles was
stipulated, has been overruled by the law of |twyethe love Christ demonstrated on the
Cross. But not only the separation between the a3aasthe Gentiles has been overcome
by the Cross of Christ, but all dividing walls tha&tep arising among the people: between
Christians and Muslims, between Conservatives aadressives, between Catholics and
Non-Catholics, between poor and rich, and otheiddig walls that arise due to linguistic,
national, racial and religious differences. Withdzm Christ, there are no differences.
Christ died for all men. In Christ all men have faene dignity. Today, at the beginning of
the Holy Mass the Revelation of John tells us: i€hras freed us from our sins by his
blood and made us a kingdom, priests to his Godratider.' (Rev 1:5-6) To us Christians
a new beginning means a turn about, turning tontfiiation of Christ.

After 1945 there was a new beginning. But hasnhbis beginning spent itself too much in
an economic upswing? There was a new beginnin§&9 Wwith the change of power but
how difficult it is to tear down the dividing walis the hearts of the people we had to find
out in the following years. The strength for a reginning comes from Christ, and first
of all it has to become apparent in the deternomatvith which we Christians overcome
everything that separates us from one another.igtugr responsibility for the world.
According to the will of Christ, we Christians angpposed to be the leaven for mankind,
the sacrament that effectuates peace and unitynéd@ to remember that that which unites
us, is more than anything that could separate s Apostle Paul says in today's reading
from the Letter to the Ephesians: 'We are one lod@hrist. One spirit we are in Christ.
One Lord is Christ for all men. We are united by belief in Christ, the one baptism by
which we are implanted in Christ. What joins usetibgr is the belief in the one God and
Father of Jesus Christ.'

Where can we Christians find the starting pointtfas new beginning if not in the very
centre of our faith, in the Eucharist? The issuthefcommon celebration of the Eucharist
of all Christian denominations is certainly a chatie to the churches. But it is most
important to us that we really live out of this yeentre of our faith. If we believe in the
actual presence of Christ in the Host, then it dIChrist himself who renews us. Then
we will hear his call for a turn about and will neaxt new attempt every day to overcome
whatever separates us from our fellowmen.

‘There is no 'letting bygones be bygones' — thahiat the Federal President said. And yet:
There is such a thing in the forgiving of the dimst only God can grant and which is
given to all men in the Cross of Christ. The menairthe terrible happening must never
get lost. But to us, it is more important that themory of what happened on the Cross
may never get lost. There is somebody who takey al#he sins of the world. The
certainty that the horror will never be repeatelll grow with every time we celebrate
Christ's redemptive sacrifice, which is presergvery celebration of the Eucharist.
Security is only to be found in the communion wthrist.

Jesus sent us the Holy Spirit, 'the Spirit of tihetd, who will lead us into the whole truth’,
so that we may never stop remembering.
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HELP FOR A STUDENT FROM INDIA

For the completion of his studies with “Masters Bagin Social Work” at the University
of Calicut in Kerala Mr. Joby Clement needed docutaly evidence of some practical
social work. He wanted to deepen his practical egpee in palliative and geriatric care.
Pastoor Van den Hoven from Oud-Valkenburg invitezl student to visit The Netherlands
and Communio in Christo gave him an opportunitgdmplete his practical work. On the
commemoration day of the death of Mother Marie €ser April 11, 2005, the 23-year-old
Indian student arrived at Mechernich. On May 1Zjigcompleted his practical work, he
went to Oud-Valkenburg and on June 1, he flew larke to India, having gained many
new impressions and valuable experiences. Joby&tieworked in Hospice Stella Maris
in Mechernich, as well as in the long-term nurdiogne and in the home for the aged and
nursing home Haus Effata at Blankenheim. He wa&M«eld and popular everywhere.
Our photo shows the student (at right) with onéhefresidents of Haus Effata, Kandasamy
Mahendrarajah from Sri Lanka.

MEMBER OF COMMUNIO IN CHRISTO ORDAINED IN
TCHENSTOCHOW

On the Saturday before Pentecost eight candidatékd priesthood were ordained in the
Cathedral of the Holy Family in Tschenstochow. $adlwina attended the ceremonies on
behalf of the Communio in Christo in the Motherh®irs Mechernich. On Whitsunday
Zbigniew celebrated his First Mass in his homegta8t. Jacek in Tschenstochow, where
two Communio-priests, Prelate Jozef Zielonka asdhirate Marek Galec work. In his
word of thanks Zbigniew said that he was a memb&omnmunio in Christo, which is
concerned with the Christian love lived in practitee Superior General, Karl-Heinz
Haus, addressed to him the following words of catgation, which were read out at the
end of the divine service:

“Dear Zbigniew, for your ordination and First Mass send you our best wishes. With the
election to the priesthood you become a friendloi<E, whose heart is beating in you; at
once you have been commissioned to employ all of powers, your whole personality
and existence, in making visible the working of 8hithe Good Shepherd and Redeemer
of all men. You will live entirely for his missiomo lead all men into Communio in
Christo. Thus you will do the greatest service tml@nd man. May we ask you to give us
your First-Mass blessing. We promise you our spgecayer. At the beginning of your
priestly ministry, Mother Marie Therese' life sdice for the priests shall encourage you to
have absolute trust in Christ, the Good Shepheattjmg your heart overflow with
gratitude for Christ's infinite love for you.

United with you through Communio in Christo, | aending you my best regards, also in
the name of Fr. Walch, the community in Mecherraal all members. Your con-frére
Karl-Heinz Haus."

THE WELCOME IN BELO-RUSSIA MET GREAT EXPECTATIONS

Communio-priest Stanislaw Dziekan visited Fr. Witotl

The Polish Communio-priest Fr. Stanislaw DziekamifiMiszewo Murowane visited Fr.
Witold in Belo-Russia and sent a detailed repooudlit to the Superior General Karl-
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Heinz Haus and Communio in Christo. Accompanied/ayia Czajkowska and her
husband, the priest travelled by car to Sopockhere Fr. Witold expected the group of
travellers. The next day, they had an audience Bighop Kaszkiewicz in Grodno. A
celebration of the Eucharist in the cathedral antkbating of the invited guests in the
parish hall were the climax of the visit. Many pkowere interested in the life of
Communio in Christo and its founder. They wantedrtow how our meetings are held
and "what influence the Communio has in the praaticthe parish and what positive
results are achieved". A counter-invitation is ézgen the contact. Another divine service
was the climax of a second meeting. There seelins togreat need in the population for
such gatherings. The guests were received with aodkisses and the farewell was
tearful. "l was very glad to have had the oppotiuto have this experience"”, Stanislaw
Dziekan said. "You could get a feeling of the t€ammunio in Christo. For the wellbeing
of the people Mother Marie Therese did work wonders

THE CHILDREN MUST NOT FEEL THEY ARE ORPHANS

“I often visit the orphans at home to find out hthey are doing with their grandparents,
uncles and aunts. There are seven of us in our d@@em\We visit three residential
districts in order to register the orphans”, Stisiiea Njovu D.O.R. from the Holy Family
Parish in Lusaka/Zambia writes. Sr. Felistinanisiploy of Communio in Christo in
Mechernich, in order to live the love of Christ lwithe poorest of the poor. The children
she visits belong to diseased former patients «f, vého were cared for by the community
until their death. It is important to make surettifie children regularly attend school in
order to learn at least how to read and write. Eigjlg older grandparents are often unable
to support their grandchildren. With the help af ttoordination office it was meanwhile
possible to send 31 children back to school. Irdiktrict there are altogether 406 children
they look after. Every day the community cook sowash for the children, but they do not
have enough money to buy sugar, coal and oil. Mduilgren are very intelligent and have
to be encouraged in tackling life. The communitgisters "Daughters of the Redeemer"
tell them that they are no orphans before God akel the place of their parents.
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THE MANAM ISLAND WAS EVACUATED AFTER THE VOLCANIC
ERUPTION

Communio-priest Michael Szulc works in Papua-New Ginea

"For two months | have been working in the parisin&berg as the parish priest", Fr.
Michal Szulc writes from Papua-New Guinea. His glathelongs to the most difficult ones
in the diocese of Madeng. It can only be reachesltfh a motorboat trip of 8 to 10 hours
on the river Ramu. There are no roads, it is nesjibe to go by car. In order to go into
town, you have to walk through the jungle for Hthours. Fish is the priest's main food.
Years ago, planes could still land in Annabergtbatrunway is now covered with three-
meter-high grass. The parish is situation on tog sinall hill. "You could compare it with
the conditions in the Amazon area in South Ameriba"reports. The people were grateful
for having a priest. He closes his first lettépray to Mother Marie Therese for the
strength necessary to work in the mission. | doehibat Mother Marie Therese, who was
so committed to her work for the underprivileged #me forsaken, to ask God to give me
his divine blessing."

In a second letter Fr. Szulc thanks us for tworpdg of Mother Marie Therese, one of
which will hang in the parish church in Annabergs First few months Fr. Michaal Szulc
spent on the Manam Island, which has been considgera "lonely island” since a
volcanic eruption. 12,000 people were evacuateédganainland as a consequence. The
Superior General Karl-Heinz Haus thanked him farlatter, assuring him of our constant
prayer. "After the example of Christ and with His¢ in your heart, you really go to
extremes in your dedication to the people, whosgda are sharing”, he wrote. "We are
united with you through our prayer for you and yparish and through the Holy
Eucharist, in short: through Communio in Christo."
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Without the Pope and without the Church none offidotMarie Therese’ actions,
not even the very slightest, would have been inagen Whatever she aspired,
planned and undertook - it was done in accordaritethe teaching of the Church.
Mother Marie Therese was convinced of the sanofithe Church. She loved it,
and she loved the originator of the Church, Jesus whom she also honoured in
his proxy on earth. She felt deeply attached tq#acy. Therefore, in several
letters she informed Pope John Paul Il of her fatiods - brought into being in
accordance with the will of God. The Holy Fatheartked Mother Marie Therese
for her letters and for the books she had sent Hemalso gave her his apostolic
blessing.

Our picture shows the meeting of Mother Marie Teereith Pope John Paul Il in

the audience room of the Vatican in November 1989Mother Marie Therese'
right the Superior General Karl-Heinz Haus.
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